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Letter from the Director

2 Perspectives

HE ACADEMIC YEAR opened with a record number of new students, 125, declaring an

intention to concentrate in the Department of Catholic Studies. These numbers suggest much
about the vitality of the academic program in Catholic Studies, but they also remind us of the many
donors who have given generously to support student financial aid and other programs that have
been essential to the success of the work of the Center for Catholic Studies. For the first time, we
now have an opportunity for online donations to support the work of the Center and its programs.
Information about online giving can be found on page 27.

This month we mark the 10th anniversary of the
founding gift from David and Barbara Koch that
created the Center. In an interview printed in
this issue, David Koch recalls the request from
Monsignor Terrence Murphy to assist in the
creation of the Center in order to sustain the
ongoing vitality of the university’s Catholic
mission and identity. The subsequent develop-
ment of the Center’s two institutes, the quarterly
journal Logos, new initiatives in faculty develop-

ment, the creation of the Catholic Studies
Angelicum program in Rome and the dedication of the Bernardi Residence, and the remarkable
growth of the Department of Catholic Studies in both undergraduate and graduate programs would
have been a source of great pride to Monsignor Murphy, who served as vice chair of the Center’s
advisory board from its foundation until his death in February 2004.

We are grateful to all of the donors whose generosity makes this work possible. I would like to
thank in a special way Guy and Barbara Schoenecker and Richard and Lisa Anderson for their recent
gifts to support scholarships for Catholic Studies students.

We extend our prayers for all of you at this blessed Christmas season.
Koch Chair in Catholic Studies
Director, Center for Catholic Studies
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New Web Site

The Center for Catholic Studies launched its new Web site in November 2005.
The new site is more user-friendly and has a variety of enhanced features including
streaming video, student and faculty profiles, e-books published by the John A.
Ryan Institute and the ability to search more than 200 conference papers. Visit
www.stthomas.edu/cathstudies to see what else is new!

Videos Available
The Center for Catholic Studies recently
finished production of two video proj-
ects that will allow high school students
and the general public to learn more
about Catholic Studies. The first is a
seven-minute informational piece in
which students, faculty and alumni talk
about the Catholic Studies academic
program, the study abroad opportunity
in Rome, and the faith-enriching com-
munity found in the Catholic Studies
department. This video can also be
viewed online at our Web site.

The second project, a 30-minute film
in which college students reflect on
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their vocations and how they discern
where God is calling them, was funded
by Beyond Career to Calling, the Lilly
Endowment Project at the University of
St. Thomas. Through the sharing of
Catholic Studies students’ personal
experiences, this inspirational video
encourages young people to think
seriously about their future and how
God is at work in
their lives.

To request
either of these

films, please con-
tact Leah Strand at
651-962-5708.

Experience Rome
There is nothing quite like spending a

semester in Rome. Take it from Kara
Koczur, who is a sophomore and cur-
rently studying there as part of the
Catholic Studies in Rome program:
“The aspect I enjoy most about taking
classes at the Angelicum is that I am
studying with students from all over
the world. For the first time in my life,
I am able to truly experience the uni-
versality of the Church. It is such an
eye-opening experience.” You can read
more about Kara’s excursions in and
around the Eternal City in the online
journal she is keeping this semester by
visiting our Web site. Check back often

for updates!




Poetry Reading
This year’s Habiger Artist in Residence,
poet Father Paul Murray was on campus
in September. He delivered several talks
on poetry and spirituality at St. Thomas
and for the wider Twin Cities commu-

nity. He also met with classes and gave

a poetry reading at the Center for
Catholic Studies.

Lecture for Hungry Souls
In October Baylor professor Dr. Thomas

Hibbs gave a lecture exploring the vari-
ety of ways eating is portrayed in cine-
ma. In “Hungry Souls: From Disordered
Eating to Sacramental Feasting,” Hibbs
discussed films ranging from Silence of
the Lambs to Super-Size Me to Babette's
Feast. “Babetie’s Feast argues for a
sacramental union of matter and spirit,
human and divine,” Hibbs stated,

“It is an anticipation of the heavenly
banquet.”

@ ¥
Ice Cream Social
The Center for Catholic Studies
welcomed back students with an ice
cream social in September. Students,
faculty and staff turned out to enjoy
the warm weather and celebrate the

start of another year on the lawn of
Sitzmann Hall.

“Bodily goods and sensible
pleasures can be vehicles for
the manifestation of grace,

that is, they can be occasions

r

of communal transformation.’

— Dr. Thomas Hibbs



TIMELINE

The Center for Catholic
Studies is established.

The first two undergraduate
students graduate with a
degree in Catholic Studies.

Dr. Don Briel is appointed
the Koch Chair in Catholic
Studies and the Center for
Catholic Studies' first director.

The first issue
of the quarterly
journal Logos:
A Journal of
Catholic
Thought and
Culture is
published.

The Catholic Studies Rome
program begins.

The Habiger
Lecture and
Scholar-in-
Residence
Endowment is
established.

The Bernardi Residence in
Rome is occupied by the first
group of students.

The first issue of
Perspectives, the Center for
Catholic Studies magazine, is
published.

10th Anniversary

The Center

HE DAY WAS RAINY AND OVERCAST

when Dr. Don Briel entered Dr. Michael
Naughton'’s office unannounced over 10 years
ago. It was Briel’s only trip to the “theology
outpost” — the department’s additional offices
on Grand Avenue and Finn Street — that
Naughton recalls, but the importance of the
occasion warranted the visit from the depart-
ment chair. During their conversation, Briel laid
out his vision for the Center for Catholic Studies
and invited Naughton to be part of it. “It was a
moment when I felt a lot of excitement — the
sense of hope in the future, the sense of creating
something new,” Naughton remembers. “I had
full confidence that this project would lead us to
great things.”

When the interdisciplinary Catholic Studies
program was created in 1992, it was the first
program of its kind in the United States. One
might say that the program really began in 1990
when the University of St. Thomas formed a
committee to contemplate the meaning of the
institution’s Catholic identity. Armed with Pope
John Paul II's recently published Ex Corde
Ecclesiae (On Catholic Universities), the commit-
tee commenced a five-year series of lectures and
faculty development initiatives in order to
explore the question of what it meant to be a
Catholic university. “In the course of those con-
versations, a number of faculty began to think
aloud about the need to create additional oppor-
tunities for students to engage their faith and to
study the Catholic tradition more intensively,”
Briel said.

Catholic Studies began to offer cross listed
courses with the Departments of Theology,
Philosophy and English in 1993 and, as the pro-
gram grew, other disciplines were added. But
while the undergraduate program was off to a
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for Catholic S

good start, Briel had something more in mind.
As he puts it, “I was concerned that if Catholic
Studies was to flourish, it needed to have a
broader institutional impact on the university
and culture than simply a student program. I
didn’t see any other place within the institution
where this could happen.” With this goal in
mind, Briel proposed the development of the
Center for Catholic Studies to coordinate a vari-
ety of programs on campus, including the John
A. Ryan Institute for Catholic Social Thought,
which had been previously created, and the
Murphy Institute for Catholic Thought, Law,
and Public Policy, which was developed later.

With a generous endowment from donors
David and Barbara Koch and the steadfast sup-
port of Monsignor Terrence J. Murphy, then
chancellor of the university, the Center for
Catholic Studies was established in 1995. Briel
was appointed its first director the following
year. “First, I expected that the Center would be
a catalyst within the university to promote
ongoing reflection on its distinctive Catholic
mission,” Briel stated. “Second, I thought the
Center could represent within the complexity of
the university’s academic structure a coherent
expression of the integrity of the Catholic intel-
lectual tradition — what it could look like as a
whole, and not just its various pieces.” “Don
Briel realized that the need was not simply for a
renewal of Catholic identity on campus, but also
for a new comprehensive interdisciplinary proj-
ect,” Naughton added. “The Center is a new
structure within the university, which I think is
very critical.”

Briel also hoped that the Center for Catholic
Studies would contribute to a revitalization of
Catholic identity not just on campus but on a
national, even international, scale. And indeed,



as the Center grew, so did its reach. In spring
1997 the scholarly quarterly Logos: A Journal of
Catholic Thought and Culture emerged to
address the interdisciplinary mission of Catholic
Studies. According to Briel, “We noted that
there really were not any journals of the kind
that had once flourished in Catholic circles,
those that explored in a fully interdisciplinary
way the rich depth of the Catholic intellectual
tradition.” Logos was created to fill that void.

The following year, 1998, marked the first
opportunity for Catholic Studies students to
study in Rome under an agreement with the
Pontifical University of St. Thomas, more com-
monly known as the Angelicum University.
Two years later, St. Thomas’ newly purchased
Bernardi Residence, located close to the Vatican,
allowed students to also live in community
while studying in the Eternal City. “I thought
the ability to study in Rome was important for
many reasons,” Briel recalled. “Rome is the heart
of the Church, so you have an opportunity to
understand, maybe for the first time, the univer-
sal character of Catholicism. You have only to
step into St. Peter’s Square to recognize the
extraordinary diversity and unity of Catholic life
and thought. This is a profoundly liberating
realization. From that point of view, I think it’s
an invaluable experience for our students.”

Soon, the need for a master’s degree program
in Catholic Studies was apparent. A planning
committee began to work on the project in
1999, and the first group of graduate students
began their studies in the fall of 2001. “The
master’s program provides students with
advanced training in Catholic thought and cul-
ture that will enhance their future study, profes-
sional field or specific ministry within the

tudies Celebrates 10 Years

Church,” Briel said. That same year, the Catholic
Studies program became the Catholic Studies
Department, achieving full academic rank with
all other university departments.

Another means to revitalizing Catholic schol-
arship and the arts came by way of an endow-
ment established at the Center by Monsignor
James A. Habiger in 1999. The annual Habiger
Lecture series and Habiger Artist or Scholar in
Residence series provides new opportunities for
students, faculty and community members to
think more deeply about the implications of
faith for their lives and for the world.

Catholic Studies’ influence is increasingly
international. Over the last two years, the Center
for Catholic Studies has been instrumental in
forming a four-part university network that
includes St. Thomas, Rome’s Angelicum, the
University of San Tomds in Manila and the
Catholic University of Ukraine. According to
Briel, this university network was established to
promote an ongoing exploration of Catholicism’s
relationship to culture, especially in economic,
political and artistic issues. “We will continue
to participate in forums reflecting upon and
working out of the international sense of
Catholicism as a universal intellectual tradition,
not just a local or particular one,” Briel stated.
As Naughton sees it, both the interdisciplinary
and intercultural nature of the Center are a
means of “cross fertilization,” the planting of
seeds of a vital Catholic culture that will flourish
well into the future.

When considering Catholic Studies’ many
successes and ambitious future plans, Naughton
gives praise to the ultimate source: “It’'s God’s
grace that got us here, and it’s God’s grace that
will allow us to continue.” &

10th Anniversary

TIMELINE

The Catholic
Studies
Program
becomes the
Department
of Catholic
Studies.

The Master of Arts in
Catholic Studies admits its
first group of students.

Beyond Career to Calling,
funded by a Lilly Endowment
grant and coordinated by the
Center for Catholic Studies,
begins campus-wide
programs.

The Center
for Catholic
Studies moves
to the newly
renovated
Sitzmann Hall.

The first group of master's
degree in Catholic Studies
students graduate.

The Terrence J. Murphy
Institute for Catholic
Thought, Law, and Public
Policy is founded.

The undergraduate degree
program in Catholic Studies
enrolls approximately 150
students, and the graduate
program approximately 50.

The Center for Catholic
Studies celebrates its 10th
year.
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An Interview with David Koch

A business leader in the Twin Cities, David Koch, St. Thomas class of '52, has been a tireless

and generous donor to the University of St. Thomas and to the Center for Catholic Studies. A
member of the St. Thomas Board of Trustees since 1978, in 1996 Koch and his wife, Barbara, were
asked by Monsignor Terrence Murphy, then chancellor of the university, if they would be interested
in funding an endowed chair in Catholic Studies. In response, the Koches gave St. Thomas $2.5
million to support and foster the Catholic intellectual tradition on campus, the largest portion of
which was directed toward creating the Koch Chair in Catholic Studies. Dr. Don Briel holds the
Koch Chair position, and David Koch sits on the Center for Catholic Studies Advisory Board.

With the 10th anniversary of the founding of
the Center for Catholic Studies approaching,
how do you view the growth and development
of the Catholic Studies program?

I have been very pleased, surprised and some-
what astounded by the growth of the Catholic
Studies program.

To begin, Catholic Studies needed a new facil-
ity to call home, and the Sitzmann family was
kind enough to modify a building right on the
campus and provide an excellent start for faculty,
staff and students in the place. Now, of course,
we’ve outgrown that space, which is good news,
because it shows we're being successful. In any
business, you've got to
expand.

Then the next issue
was the Rome facility,
which the Bernardi fam-
ily was very helpful in
getting established.
From the feedback we
get from the students
who go on the Rome
program, the Bernardi
Residence is one of the
key factors in their
experience abroad.
Students have the
chance to study near the
Vatican, live in commu-
nity and really accentu-
ate what their Catholic
faith means to them.
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I get the nicest notes from students telling
me how they enjoy the Catholic Studies program
and what it has done for their lives. It’s just been
a very rewarding experience for both Barbara and
me to get a chance to read about and witness the
validity of the whole program. So we’ve been
very, very pleased that Monsignor Murphy was
right on target. There is clearly a need for this
kind of program in the community and in the
nation.

You are an expert in business. What do you
see as the major challenges that will face busi-
nesses in the future, and how might St.
Thomas help prepare future leaders to address
these challenges?

Every time I get a chance to speak to a

St. Thomas MBA class or to a Law School class
to share my philosophy on business, I tell them
to remember that businesses exist to serve a wide
variety of people and not just satisfy the share-
holders. I mean, a lot of people benefit when
your company does well. And who are these peo-
ple? Well, they include your employees and cus-
tomers as well as the beneficiaries of the taxes
you pay to the federal government and to the
state that you are in. Then you give money to
charity because you can see different community
projects that need support, and this money is tax
deductible for the corporation. The shareholders,
of course, also benefit if you do well. So, a wide
circle of people are served by the success of a
business. But if business leaders are unethical
and do improper or illegal things, everyone



loses. Today, because of widespread corporate
scandals, business leaders are often not trusted.

An education that stresses our moral and ethi-
cal obligations is, obviously, critically important.
St. Thomas has a chance — whether it is
through its Catholic Studies Department, its
Law School or its Center of Ethical Business
Culture — to make a difference as it educates
the business leaders of the future. Our world
badly needs such education. Our business
culture needs to realize how many people are
affected by its actions.

You've accomplished so much in your life.
What advice can you pass on to students who
see you as a role model?
I learned as I went along, and if I can do it any-
one can do it. Again I stress — anyone can do it.
My father was a plasterer and hadn’t gone past
the eighth grade. My mother was a high school
graduate. No one in my family had ever gone to
college. I started supporting myself when I was
just about 11 or 12 years old. First I had a paper
route. Then I found a job as a kind of gardener.
Later I worked as a plumber pumping out septic
tanks, and then at a lumberyard. I leveraged my
athletic skills to get an education — I initially
went to Notre Dame on a football scholarship
then transferred to St. Thomas — and then I
leveraged my education to obtain an officer’s
commission in the Air Force. My advice is to
use such leverage, as I did, from one step to the
next. Immerse yourself in the work you are
doing and stick with it. Rise to the challenge
and you’ll find yourself in leadership positions.
And make as many friends as you can along the
way. You expand your whole horizon that way.
My point is that there’s always room at the
top. Don’t aim low. Students often believe that
there are a lot of people who are candidates to
run a company. But I guarantee you, after hav-
ing sat on a lot of advisory boards for different

businesses, there really aren’t very many. The
boards at least don’t think there are. So there’s
room for any person with energy and ideas to
make a difference.

You've got to be true to yourself. You can’t
expect to be a leader if you lie and cheat. It
doesn’t work. It will eventually do you in,
somehow, someway, and you’ll lose people’s
trust. Integrity is the key.

What should Catholic Studies continue to do in
the future?

We should just keep doing what we’re doing
well, and remember that competition is good.
We can learn from other colleges and universi-
ties that have Catholic Studies programs, and
they can learn from us. We shouldn’t be keeping
a light under the bushel. We want other schools
to look at St. Thomas and say, this is a reason-
able thing to consider doing. We need more and
more faith-filled people in this country, and we
shouldn’t be shy to publicize what we’re doing
and how we're doing it.

Like in any organization, the most important
asset is the people. Catholic Studies succeeds
because of its talented faculty and students.

We need to continue to recruit good students
actively — the best we can get from Catholic
high schools and colleges and those who haven’t
had the advantage of a Catholic education. All
students need to be encouraged to consider at
least a minor in Catholic Studies.

Catholic Studies is attractive to so many stu-
dents because it focuses on teaching the whole
person. It nourishes both the intellect and the
soul. That’s what we tell our own kids: we’re
concerned about your body, your mind, and your
soul. Your body and mind are going to give up
some day. Your soul, however, is not going to
give up. That’s a permanent deal, so make sure
you pay attention to your soul as well as your
mind and body in your education. ¢&

10th Anniversary

“Catholic Studies
is attractive to so
many students
because it focuses
on teaching the
whole person.

It nourishes both
the intellect and
the soul. That's
what we tell our
own kids: we're
concerned about
your body, your
mind, and your

soul.”



Habiger Artist in Residence

“Is There a Case for Poetry?”

A Dominican priest from Belfast, Ireland, Father Paul Murray was this year's Habiger Artist in
Residence, a position made possible by an endowment from Msgr. James A. Habiger in honor of
his parents, Joseph and Edith Habiger. Murray teaches spiritual theology and the literature of the
Christian spiritual tradition at the Angelicum University in Rome. He is the author of four collec-
tions of poetry, most recently These Black Stars (Dedalus Press, 2004). His other books include The
Mysticism Debate (Herald Press, 1977), T. S. Eliot and Mysticism (Macmillan, 1991) and A Journey
with Jonah: The Spirituality of Bewilderment (Columba Press, 2003). The following is an excerpt
from his lecture held at St. Thomas on Sept. 19, 2005.
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HE TITLE OF MY TALK, the question

it proposes, is rather unusual: “Is there a
Case for Poetry?” You, as a university audience
and as scholars in different disciplines, are no
doubt already fully persuaded, or at least more
than half persuaded, that there is indeed a case
for poetry. So, in a sense, I'm preaching here to
the converted or at least to the half-converted.
One of your own greatest poets, Robert Frost,
draws attention in a short essay to the apparently
close link that has existed down the centuries

between the world of academe, or learning, and

DECEMBER 2005

the world of poetry. He writes, “A large part of
reading in school always has been and still is
poetry. ... In fact the poet and scholar have so
much in common and live together so naturally
that it is easy to make too much of a mystery
about where they part company. Their material
seems to be the same — perhaps differs a little
in being differently come by and differently held
in play.”

The Poet and the Scholar

With this unexpectedly serene image of the poet
and the scholar as happy bedfellows, Frost pays
us all a wondrous compliment, and we might
well be inclined to relax and rest on our laurels.
But, then, almost in the same breath, Frost takes
a sudden, poetic swipe at the scholars among us
and at all our schools. “Thoroughness,” he
declares, “is the danger of the scholar, dredging
to the dregs.” And the attack doesn’t end there.
Two paragraphs later, Frost announces that “ulti-
mately it might become necessary for us to stay
away from school or at least play hooky a good
deal.” In effect, then, in spite of what he had
said earlier, we are now informed that the poet
and the scholar do indeed “part company.” The
scholar Frost accuses of being “too avid of
knowledge” and laden down, therefore, with far
too much information. In contrast, the poet
prefers to travel lightly. The work of the poet
may well have depth, of course, but “it is the
lightsome blue depth of the air.” “[Tthe poet’s
instinct,” Frost says, “is to shun or shed more



Habiger Artist in Residence

knowledge than he can swing or sing.” In
marked contrast, therefore, to the conscious
knowledge of the scholar, a knowledge acquired
by “dogged determination,” the poet’s “most
available knowledge is acquired unconsciously.”
It can sometimes happen that an individual
poet is a very learned person, eminently literate.
But in general what distinguishes the poet from
the professor is the poet’s instinct to stay close to
what we might call the illiterate sources of
human knowledge. Whereas the professor will
be urging us forward, in school or in college or
in university, to achieve the cap and gown of a
solidly academic qualification, a reputable
degree, the poet will, more likely, be intent on
persuading us not to lose contact with the
most primal and most primitive sources of
our humanity, and that includes of course the
knowledge we gain unconsciously as children,
as babies, as adolescents.

The Role of Imagination

Whatever our job in society may be, the way we
use language will determine, in the end, the way
we live. And that’s one of the reasons why we
need the example of good writers and good
poets. This point has been made by many people
over the last hundred years and by none more
forcefully than Ezra Pound who declared: “If a
nation’s literature declines, the nation atrophies
and decays.” Ideally, therefore, all of us should
have some contact with the work of our greatest
writers and poets. But not only that, an even
greater imperative is that we should somehow
keep contact with the springs of our own cre-
ative imagination, our own creative innocence.
For if, in our day-to-day business and academic
lives, we suppress the great “salutary power” of
the imagination, then before long we will
become dull and desiccated men and women.

To live a full human
life, we need not only the
grace of sober reason, we
need also the play of imag-
ination in our lives. We
need access to music and
painting, to dance and
poetry, to drama, sculpture
and story. For without
access to the world of the
imagination, and to what
Hopkins calls “the dearest
freshness deep down
things,” all our thoughts
and feelings will, in the end, become rigid and
“mechanical.” There is no academic, no intellec-
tual discipline, however exigent, that can afford
to lose contact with the voices and visions of the
artists and with the living witness they bear to
the naked human heart. Without that witness,
even “religion,” according to T. S. Eliot, “tends
to become either a sentimental tune, or an emo-
tional debauch; or in theology, a skeleton dance
of fleshless dogmas, or in ecclesiasticism a soul-
less political club.”

That knowledge — that instinctive, primary,
poetic knowledge — what is it exactly? If art
and poetry are not concerned primarily with
“facts,” with what then are they concerned?

Is there some kind of knowledge that poetry
alone can gives us? Derek Walcott, the Nobel
Laureate, who came recently to Italy in order to
receive an international prize for poetry (the
Laudomia Bonanni Prize), remarked, during his
speech of acceptance, that poetry should not so
much educate as illumine. Now that’s well said,

I think. We don’t look to poetry for information.

We look to poetry for a vision, or for visions to
live by. All of us live out of a poem, or out of a
number of poems. And that’s true even if we

continued >

“We don't look
to poetry for

information.

We look to poetry
for a vision, or for
visions to live by.
All of us live out
of a poem, or out
of a number of

poems.”
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Habiger Artist in Residence

“Is There a Case for Poetry?” (cont’d)

never get around to actually reading poems!
None of us live out of a hundred points of infor-
mation. But we all live out of a vision of some
kind. “The human being,” Martin Heidegger
tells us, “dwells poetically in this world.”

Perhaps most people are not aware of the
poems, the visions (major or minor), the fashions
out of which they live their lives. The “poems”
of many young people today are not simply the
verses in the books or in the anthologies which
they have in their rooms. Their poems are also
(though they may be the last to know it) the tat-
toos they’re wearing on their bodies and maybe
the cap worn backwards and the baggy trousers.
These are unconscious poems. But there are
other more conscious poems out of which most
of us live our lives, poems of an almost visionary
nature, patriotic, tribal, religious poems. But
one way or another every one of us, consciously
or unconsciously, lives out of a poem.

Waking Us Up

A great work of art, a
great poem, has the
effect of somehow
waking us up, and of
literally bringing us to
our senses. It sharpens
our sense of being alive.
Very often, for one rea-
son or another, we find
ourselves sleepwalking
around the circumfer-
ence of our own lives,
living a busy but

Father Paul Murray with Bishop Richard Pates
(left) and Monsignor James A. Habiger
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perhaps a rather abstracted kind of existence.
But a great work of art makes us stop in our
tracks. And if the work is a poem, the effect of
its rhythm and of its music is not to lull us sleep
but to lull us to wakefulness. Walt Whitman
says that the poet’s essential task is “to bring
people back from their persistent strayings and
sickly abstractions, to the costless, average,
divine, original concrete.”

But this music — the music of a poem — is
something entirely different from the music we
hear, for example, when listening to an orches-
tra. For the sounds we hear in a poem are the
sounds of our own everyday speech. But what we
are hearing, when we are listening to a poem, is
that speech transformed. And the surprise of
that transformation, or that alchemy, is no small
part of the magic. There are poems which appeal
to us because they seem to put words on an
experience already familiar to us, but one which
we have never before heard so well expressed. As
a result, we find ourselves saying: “Yes, that’s it.
It’s just like that.” Charles Baudelaire names this
kind of excitement before a work of art “the
magic of verisimilitude.” But there are other
poems, other works of art, which evoke or
describe states of soul which lie outside the ordi-
nary spectrum, states of feeling — of spiritual,
mystical feeling, for example — which may be
unfamiliar to us. A significant part of the attrac-
tion in reading or hearing these poems is in
precisely being made aware of their obscure,
elusive content. Here, it is not the known within
our experience, but rather the unknown which
attracts us. &
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New Appointments

Letter from the Chair

AS THE NEW CHAIR of the Department of Catholic Studies, I am pleased to have an oppor-
tunity to share some thoughts with you.

An interdisciplinary project such as Catholic Studies is a rare creature in an academic world
marked by specialization. While other interdisciplinary programs exist at many universities,
including St. Thomas, Catholic Studies is distinctive because of its emphasis on integration. Most
programs offer students a range of courses from different disciplines. We try to go one step further
by placing great importance on helping students see Catholic thought and culture as an integrated
whole, not merely as a collection of parts. As a result, we attract faculty whose own scholarly inter-
ests have often led them to do work across traditional disciplines.

My own case, while unique, may serve as an example of the kind of interdisciplinary interests and
scholarship we value in our faculty and seek to model for our students. I earned my undergraduate
degree at St. Thomas several decades ago, majoring in philosophy. I followed that with a master’s

degree in theology but then took a completely different path by spending a number of years in busi-

Dr. Robert Kennedy

ness. Finally, I returned to school and earned a doctorate in medieval studies at the University of
Notre Dame in 1985, concentrating in philosophy and theology.

After several more years in nonprofit management I was invited in 1988 to join the faculty at
St. Thomas to teach business ethics. In 2002 I moved to the Department of Catholic Studies, but I
still hold a joint appointment in the College of Business. Out of this background I developed a deep
interest in the Catholic social tradition, particularly in its economic and political dimensions. Much
of my published scholarly work focuses on the application of this tradition to business, politics and
the military.

This is an exciting time to be chair of the Department of Catholic Studies. We are fortunate to
have a fine faculty and many very bright and eager students. Still, we are at a crucial stage in the
Department’s development. About 120 students, nearly 10 percent of this fall’s incoming freshman
class, have expressed an interest in majoring in Catholic Studies. Added to this are nearly 150 stu-
dents who have already declared a major. We are growing rapidly, and we hope to see significant
increases in numbers in the next few years. These increases, though, will require us to devise better
ways of serving students in what may become one of the larger majors on campus.

We are also in the process of revising the curriculum for our undergraduate majors to make our
core courses more truly integrated. Since we are the first program of the kind in the country, we
have no successful models to follow but instead must break new ground. In addition, similar
changes are underway for our master’s program as we seek to build on a solid foundation and
establish a reputation for excellence. Our dedicated faculty, who bring to the table a wide range of
skills and ideas, are inspired by and take energy from this unprecedented opportunity to further
St. Thomas’ reputation as a leader in the growing field of Catholic Studies.

As we strive to best fulfill our mission, we are most grateful for the encouragement we've received
from students, parents, faculty, and members of the larger St. Thomas community over the last
10 years. While the road ahead will bring its challenges, we look toward the future with great
optimism and confidence. ¢&
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Familiar Roles with New Faces

Catholic Studies welcomes new staff and faculty appointments

Maggie Gikling

Dr. Mary Reichardt

Program Coordinator, Department of Catholic Studies

Maggie Gikling joined the staff of the Center for
Catholic Studies in June as the program coor-
dinator for the Department of Catholic Studies.
The University of St. Thomas is a friendly and
familiar place to Gikling. Growing up in the
Merriam Park neighborhood of St. Paul, she
attended St. Mark’s elementary school and
then Derham Hall (now Cretin-Derham Hall).
Her older brother, Joe Horan, graduated from
St. Thomas in 1976 with a degree in history.
Continuing in that tradition, Gikling’s son,
Andy, matriculated at St. Thomas this past fall
and plays on the university’s varsity soccer team.
The program coordinator works closely with
both graduate and undergraduate Catholic
Studies students during their years at St.
Thomas to help ensure a rewarding experience
and a smooth path toward the degree. Duties
include assisting prospective students, enrolling
new students, confirming graduation require-
ments are met, and facilitating with commence-
ment activities. The program coordinator also
supports the department chair and the graduate

program director with classroom needs and event

planning. At the moment, says Gikling, “I'm
focused on learning as much as I can. I'm just
beginning to understand the many facets of the
Center for Catholic Studies. But the more I
learn, the more impressed I am at the positive
impact the program is making on its students,
both academically and in helping to shape their
personal faith.”

Gikling comes to St. Thomas with more than
25 years of program coordinator experience.
After graduation from the University of
Wisconsin—LaCrosse, she worked for the St. Paul
financial printing company Merrill Corporation.
Most recently, she has been managing her fami-
ly’s remodeling business. Gikling is thrilled to
be at St. Thomas and surprised by the diversity
of offerings the Center provides. “I'm finding
the Center for Catholic Studies to be an energy-
filled place with many extracurricular activities
such as seminars, lectures and discussion groups,
along with an impressive academic program.

I feel very fortunate to be a part of this unique

environment.”

Project Coordinator, Beyond Career to Calling

In 2001, the University of St. Thomas received a
generous grant from the Lilly Endowment as
part of a nationwide effort to stimulate a theo-
logical exploration of the idea of vocation on
college campuses. Dr. Mary Reichardt takes over
this year as coordinator of the grant, a position
first held by Dr. Robert Kennedy.

St. Thomas’ Lilly grant program is titled
Beyond Career to Calling. This program sup-
ports faculty and staff projects that help students
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discern a vocation to the religious life, that con-
sider vocation in a larger sense in which all the
major choices students make about their lives
can be seen in terms of a call, and that focus on
the vocation of St. Thomas itself as a Catholic
university. Besides overseeing these university-
wide efforts, Reichardt specifically directs two
such projects: the Aquinas Fellowships, which
awards fellowships to undergraduates, and the
Ireland Fund for New Initiatives, which funds



faculty and staff proposals.

Reichardt sees this position as a natural evo-
lution in her interests and skills. “I've always
had a strong sense of ‘calling’ versus ‘career’ in
my life,” she states. “A tail-end baby boomer
who grew up in the otherwise unsettling times
of the late 1960s and 1970s, I'm nevertheless
grateful to have absorbed the prevailing attitude
of the period — that our life’s work shouldn’t be
directed toward mere material goals but be an
end to which we can devote ourselves with pas-
sion and integrity, making use of God-given tal-
ents and inclinations. Beyond Career to Calling
is meant to encourage all of us in the St. Thomas

community — students, faculty, staff — to
make life choices wisely and reflectively.”

Reichardt received a master’s degree in
linguistics from the University of Illinois-
Champaign and a doctorate in literature from
the University of Wisconsin—Madison. She has
taught at St. Thomas since 1988. A specialist in
Catholic literature, she is the author of seven
scholarly books, including Catholic Women Writers
(2001), Exploring Catholic Literature (2003), and
the two-volume Encyclopedia of Catholic Literature
(2004). She is currently co-authoring an antho-
logy of early Catholic writing.

Director, Catholic Studies Graduate Program

The Graduate Program in Catholic Studies
welcomes Dr. Paul Wojda as its new director.
Wojda is the program’s second director, taking
over from Dr. Mary Reichardt, who helped
established the program and guided it through
its first four years. A member of the Theology
Department since 1992, Wojda teaches in the
area of Christian morality with a special interest
in biomedical ethics. He holds a master’s degree
in religious studies from Yale University
Divinity School and a doctorate in moral theolo-
gy from the University of Notre Dame. He has
published articles in a number of scholarly jour-
nals and is currently working on a book on the
Christian moral life. He and his wife, Keely,
have five children and live in St. Paul.

Involved in Catholic Studies for many years,
Wojda sees in his new position an opportunity
to shape and expand the growing program in
ways that best serve students’ needs and use fac-
ulty resources. In particular, he brings to the
position a strong belief in the integration of
knowledge through interdisciplinary study.

“I have never been fond of the contemporary
academy’s forced distinction between the ‘love
of learning’ and ‘the desire for God,’ or its
tendency toward ever greater fragmentation of
knowledge,” Wojda states. “My current scholarly
work in moral theology and biomedical ethics
constantly forces me to occupy interdisciplinary
ground. Because of its interdisciplinary focus,
because of its refusal to bend to the intellectual
fragmentation of our times, and above all
because of its insistence that the pursuit of truth
is a form of service to both God and neighbor,
the Catholic Studies master’s program is very
much a natural home to me. I am both excited
and privileged to direct it.”

The graduate director serves as the students’
primary adviser throughout the duration of their
degree program. Students normally complete the
program in two years, or four semesters. The
master’s degree currently enrolls approximately
50 students.

Dr. Paul Wojda

New Appointments
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Alford, O.P.,
and
Dr. Michael
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The Legacy of John Paul Il

The Influence of Pope
John Paul IT on Our Work

IT IS NO EXAGGERATION for us to say
that the life and thought of Pope John Paul II
have been significant influences on our work.
When we were both graduate students, we wrote
our dissertations on work (Alford at the
University of Cambridge and Naughton at
Marquette University), and John Paul IT’s
encyclical Laborem Exercens (On Human Work)
helped us to integrate a moral and spiritual
vision into the disciplines of manufacturing
engineering and business. John Paul II’s vision
created the possibility for an interdisciplinary
approach to work, taking seriously both its
theological meaning, with its importance for
the development of the human person, and the

practical realities of work.
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Another document of John Paul II's that has
given direction to our work is his letter to
Catholic universities, Ex Corde Ecclesiae (On
Catholic Universities). This document calls those
of us who work in these institutions to examine
our vocations as teachers and administrators, and
it questions us as to whether we are educating
students in a way that can help them discern
their own vocations. Since we were teaching
business students, the question we put to our-
selves was whether we were helping our students
toward a genuine and healthy integration
between their faith and their work. So often,
people experience a gulf between what they
believe their faith calls them to and what they
are expected to do at work. Were we helping
students face this gulf and overcome it? We saw
that we needed to help business students make
connections between the philosophical and theo-
logical insights of the Catholic social tradition
and the business theory and practice they were
absorbing in class.

As we began to engage these questions with
our students, what hindered our progress in
teaching an integrated vision of business and
Catholic social thought was the lack of teaching
material on this topic. Many of the scholars
involved in Catholic social thought focused on
the larger questions of political economy, and
many of those involved in business ethics did
not look to Catholic sources in their textbooks.
There was a gap in the materials available to us
that limited our ability to communicate the
links between the Catholic social tradition
and business to our students. It was in response
to this lack of material that we wrote the



book Managing as if Faith Mattered: Christian
Social Principles in the Modern Organization.

Pope John Paul IT’s influence can be seen
throughout our book. For instance, in the chap-
ter on job design, the encyclical Laborem Exercens
provides the basic tenets that we use to evaluate
the way jobs are designed from the perspective
of the Christian tradition. John Paul II helped us
to answer the question: What happens when
people work? In answer, we can say that two
things happen. When human beings work they
produce some kind of output that can be seen
and measured: they serve a customer, they
mount the exhaust system on a car, they sow
wheat or millet or rice, they write a piece of
software, they make a trade on the money mar-
kets, and so on. At the same time, inescapably,
they also “produce themselves.” As we all know
from experience, even on an unreflective level,
people with different kinds of jobs tend to have
different traits. What we do in our work, there-
fore, helps to form our characters.

This is why the design of jobs and the organi-
zation of work are so important. Through their
work, people have the chance to develop as
human beings, to become more fully human in a
genuine sense. Or, they can become stunted and
limited in their growth and even regress from
the level of development they had reached if
their work is boring or pointless. Equally
inescapable, during the course of its everyday
operation, a business is developing both objec-
tive, instrumental goods (such as products, serv-
ices and profit) and subjective, inherent goods
(such as growth in virtue, growth in skill, and

deeper, more genuine growth in human relation-
ships). Or, it is developing the opposite of these
qualities, what we might call “bads.” As we
evolved our ideas along these lines, John Paul
II's thought made it much easier for us to
engage the Catholic social tradition with the
business disciplines.

In the book, we were able to connect this
thinking with the practical examples of cellular
manufacturing and the interesting modern
development of what is called “human-centered
technology.” By describing these modern tech-
niques of job design and linking them to the
basic approach to work outlined by the Pope, we
were able to start helping people make these
kinds of connections not only in job design but
also in other aspects of work. When people
begin to see that it really is possible to link faith
and work, they start to do it themselves in all
sorts of new and exciting ways. Other chapters
in our book aim at assisting people who work in
human resources (with regard to compensation)
and in marketing (with regard to new product
development). Yet others are addressed to busi-
ness people in general (with regard to the ques-
tion of ownership in the business).

Managing As If Faith Mattered has been adopt-
ed for business ethics courses in several Catholic
universities. Since its publication, we have con-
tinued to develop new connections between faith
and work with the help of John Paul II's deep
and penetrating insights. Now that the Pope has
gone to his reward, we ask his intercession so
that the Lord may bless the development of our
future work. @

The Legacy of John Paul Ii

Helen . Alford, O.P, and Michael J. Naughton

MANAGING
ASIF
FAITH

fD

MATTER

Christian Social Principles
in the Modern Organization

Managing As If Faith
Mattered

For more information about
the book, Managing as if
Faith Mattered: Christian
Social Principles in the
Modern Organization,
please visit the John A. Ryan
section of our Web site and
click on Publications under
the Catholic Social Thought
& Management page at
www.stthomas.edu/
cathstudies.
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The Legacy of John Paul I

Encountering John Paul II:
World Youth Day and Vocation

Three students of the Catholic Studies undergraduate degree program (two graduates and
one sophomore) reflect on the ministry of Pope John Paul Il, the experience of seeing
him in person, and the influence his life and teaching had on their calling.

Shea Pesci, World Youth Day Participant

In summer 2002, the representative of Christ on
Earth came to Toronto. Thousands of young
people from around the world flocked there to
worship Christ. The six-day event — full of
speakers and adoration of the Blessed Sacrament
— culminated in an all-night vigil and a
morning Mass celebrated by the Holy Father. I
was lucky enough to be one of the thousands of
young people to see Pope John Paul II come to

Downsview Park to celebrate World Youth Day.

Shea Pesci took this picture of undergraduate Caitlin May and College of

St. Catherine student Erin Lockhart (third and fourth from the left). They
stand arm in arm with students from Brazil, Mexico and Australia at a concert
for a Days in the Dioceses event in Quebec City, Quebec, before World
Youth Day began.
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When he arrived, I managed to position
myself only one person away from the police bar-
ricade. Applause, laughter and chants of “JPII,
we love you!” roared through the crowd as he
drove by in the popemobile. As I saw him round
the corner and get closer to where I was stand-
ing, I studied him more closely. The deep wrin-
kles in his face and his small, hunched body
gave him the appearance of a fragile, old man.
His twinkling eyes and wide smile, however,
showed his robust personality. The crowd was
still chanting love for him in many diverse lan-
guages as he made his way to the stage. In
response he told us, “JPII, loves you too.” This
simple proclamation demonstrated the reciprocal
and immense love that we had for this man and
he had for us.

John Paul II's example of faith, especially his
devotion to Mary, was a constant reminder of
how to live for Christ. Of course, living for
Christ is not easy, but the confidence that the
Pope had in the young people of the world gave
us the assurance that we were not alone. We
have the saints, angels, the Holy Mother, Mary,
and the other young people of the world praying
for us constantly. I will never forget those few
precious moments when the great Pope John
Paul II passed by me in the sea of young people
on a hot summer day.
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Brother Austin Litke, Novice for the Eastern Province

of the Dominicans

In October 1941, Karol Wojtyla began his
seminary studies for the priesthood. He did so,
however, in the midst of Nazi occupation. So as
not to be deported, he worked in a rock quarry
and later in a chemical plant, during which time
he would steal away to study and pray. It was
under these conditions that Karol Wojtyla
fought to respond to God’s call in his life. It is
this fight that characterizes the response to God’s
call to vocation in the life of every Christian.
Granted, most calls are not as dramatic as of
Pope John Paul IT’s seminary days, but all are
just as much a fight.

It was John Paul IT’s early struggle that was
most influential in my own vocational discern-
ment. My path has not been as strenuous as his,
but it has indeed been a fight. I have not had to

fight against Nazi occupation, but rather against
a world that often disdains the Church and her
ministers and against my own unwillingness to
follow the will of God. At times, I was tempted
to take this struggle as a sign that priesthood
was not my vocation. I have seen, however, that
it was just this struggle toward which God was
calling me.

Karol Wojtyla probably never imagined
himself being anywhere but the parish and the
university. God in His wisdom, however, called
him to the Chair of St. Peter. It is this combina-
tion of struggle against evil and resignation to
the will of God in the life of Pope John Paul II
that has most impacted me in my response to
the call of God.

Angie Lambert, Wife and Mother

When I started my undergraduate work at the
University of St. Thomas, I had wonderful inten-
tions of serving God along with admittedly
mixed and somewhat worldly ambitions about
how to go about it. I was not looking to get
married and have kids right away. I love to learn
and had in mind great theological accomplish-
ments to pursue first — for the Lord of course.
As I grew in my understanding of the faith,
however, I could not avoid the truths expressed
throughout Pope John Paul II's pontificate. In
both his writings and example, he taught me
that God’s call is not rooted in a particular occu-
pation as I had thought, but rather in a particu-
lar vocation. Repeatedly, he emphasized the fact
that central to any true vocation is self-gift.
Reading the encyclical “On the Dignity and
Vocation of Women” opened my eyes to where
my authentic self-gift was to be found. I dis-
cerned that God was not calling me to certain
achievements; rather, He was calling me to
sacrifice myself for others in the vocation of
marriage. In this gift of my whole self, not just

my talents, I would find grace and ful-
fillment. There was one problem: I felt
helplessly ill equipped to be a mother!
Still, I was comforted by the Pope’s
words in “On the Dignity and
Vocation of Women” that “the gift of
interior readiness to accept the child
and bring it into the world is linked
to the marriage union.” This gave me
hope.

Pope John Paul II not only taught

Christ’s words that “anyone who wants
to save his life will lose it; but anyone
who loses his life for My sake will find it” (Mt
16:25), but he gave me great courage by living

Angie Lambert with her
husband T. J. (both
graduates of Catholic
Studies in the class of
2000) and their children
(from left to right) Lucia,
Samuel and Joseph

it. Who can forget his tremendous suffering in
the last years of his life? By drawing so near to
Christ, the Holy Father brought Christ near to
us. His self-gift was complete and total, espe-
cially in his final hours. I hope that my life may
be one of complete gift — that in the last hours
of my life I may be completely spent and com-
pletely the Lord’s.
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The Philosophical Foundations
of the Thought of John Paul II

N SPRING 2001, I had the great fortune to

teach in the Catholic Studies Rome Program.
It seemed a good idea to teach something of rel-
evance to the time and location, so I offered the
students a new course I had developed, “The
Philosophical Foundations of the Thought of
John Paul II.” Participants in the class exam-
ined more than a dozen of the Pope’s writings on
a wide range of topics. They discovered that
John Paul II was not only inspiring but also rad-
ical and challenging. Here are a few of the ideas
from his encyclicals that students found especial-
ly stimulating and influential.

Culture: Many of the Pope’s writings mention
the profound importance of culture. For exam-
ple, in Evangelium Vitae (The Gospel of Life) he
notes the troubling, invasive and harmful influ-

ences on the moral consciences of people from
certain aspects of modern culture — from the
media, from laws, from customs, and even from
formal education. Distorted enculturation creates
confusions about good and evil. John Paul II
writes that it leads to “moral blindness” even
about fundamental goods such as the sacredness
of human life. In contrast, he promotes a mean-
ingfully different culture, a culture “of life”
flowing from “the fruit of the culture of truth
and of love.” This is a culture “at the service of
charity” that does not “tolerate bias and discrim-
ination.” It is a culture that affirms that “human
life is sacred and inviolable at every stage and in
every situation.”

Solidarity: We come to learn about John
Paul II's thoughts on the virtue of solidarity
from Solicitudo Rei Socialis (On Social Concerns).
This encyclical illumines the profound, even
familial relationship we have to those in the
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world who suffer from injustice or underdevelop-
ment. He notes that solidarity “is not a feeling
of vague compassion or shallow distress at the
misfortunes of so many people,” but is rather a
“firm and persevering determination to commit
oneself to the good of all and of each individ-
ual.” It is our duty, then, to seek ways to assist
our brothers and sisters in the world — by pray-
ing, donating our work and wealth, defending
the rights of the most defenseless, and resisting
the temptation to over-consume and focus exces-
sively on our security.

Dialogue: The Pope’s reflections on “dia-
logue” from Ut Unum Sint (That All May be
One) offer keen insights into the causes of dis-
agreements and animosities in our communica-
tion with others. More importantly, this encycli-
cal provides us with the steps by which we can
seek to transcend acrimony to mutual under-
standing and, ultimately, to truth. As humans,
we must accept that there is always more to be
learned and that understanding can come only
when we “acknowledge our condition as sin-
ners.” Dialogue, John Paul II writes, is “perme-
ated by the spirit of conversion.” There “must be
charity toward one’s partner in dialogue.” Yet
dialogue doesn’t merely seek an exchange of
ideas; rather, it is an “exchange of gifts” directed
by a “common quest for truth.” Only through a
dialogue that seeks truth can there be authentic
unity among people.

I've now offered this course several times and
each has seen the same fervent responses to Pope
John Paul II's teachings. While memories of his
life will fade, the profound truths found in his
writings will certainly endure. ¢&



Pope John Paul II's ‘Unfinished Agenda’
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From a speech at St. Thomas, Oct. 6, 2003

George Weigel is a senior fellow at the Institute for Ethics and Public Policy in
Washington. The following are excerpts from Weigel's talk at St. Thomas on Oct. 6, 2003.
Parts of this talk were previously published in the Winter 2003 edition of Perspectives.

T IS CLEAR that John Paul II, this most
Ienergetic of popes, has left a few things
unfinished for us to do after he is called home

to glory.

A number of things will be unfinished
because it will take the Church time to absorb
the teaching of John Paul IT and give it practical
effect in the lives of local churches. First, the
very idea of the Church as, in its essence, an
evangelical movement, a movement in history
telling the world the truth of the world’s story.
That idea of the Church is going to take a while
to be absorbed in a Church accustomed for cen-
turies to thinking of itself primarily in institu-
tional terms. Now we can already see some parts
of the Church taking on this renewed image as
an evangelical movement, “putting out into the
deep” as the Pope said in his apostolic letter. I
think you see it primarily in renewal movements

around the Church, you see it in new religious

communities in the Church, you see it among
younger Catholic intellectuals. Wherever renew-
al movements, older religious communities, new
religious communities, intellectual centers, have
truly absorbed the dynamism of this pontificate,
which is not a dynamism of Church maintenance
but a dynamism of evangelism, a dynamism of
“go out into the world” to bring the message of
Christ, you see the unfinished agenda getting a
lictle bit closer to being finished

Another issue that’s going to take a while to
absorb is John Paul II's social doctrine, which is
genuinely bold and path-breaking but has been
slow to penetrate Catholic circles. The vision of
the free society that John Paul II offered in the
1991 encyclical Centesimus Annus, the vision of a
free, prosperous and virtuous society built
through democratic politics, a free economy and
a vibrant public moral culture — that remains
the most comprehensive, compelling view of
what it means to live freedom in
community that is offered in the
world today. But it’s not really well
understood throughout the Church.
If one listens, for example, to inter-
ventions at several recent synods of
bishops it’s quite clear that this
vision of the interaction of culture,
free economy and democratic poli-
tics has just not been taken on
board by many of the bishops, par-
ticularly of Latin America, where
this is quite crucial. Crucial because
Latin America is the demographic
anchor of the 21st-century Church,
crucial because for 500 years Latin
America has been waiting for a
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culture-forming Catholicism that could sustain a
public moral culture, a free economy and demo-
cratic politics. I think one of the things that we
are going to have to do more of in the 20th cen-
tury is engage in a real dialogue within the
Americas, with Latin American Catholic friends
and colleagues on these issues.

Third, John Paul II's theology of the body is
an enormous resource that has barely begun to
be explored. One of the great tasks for catechesis
is bringing this remarkable corpus of thought to
young people and into the homiletic practice of
the Church. This is an extraordinarily rich body
of material, terribly important in terms of meet-
ing the challenge of the toxic waste dump that is
so much of our popular culture today. But also
important for creating the foundation on which
Catholics can lift up and affirm the gift of sexual
love within the bond of faithful and fruitful
marriage as a good in its own right and as a
model for the thinking about human communi-
ty, human dignity and the givenness of certain
things in human life, which is absolutely essen-
tial for dealing with today’s biotech issues.

Tied to this is the Pope’s distinctive femi-

nism. One dimension of this feminism is the
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modeling of discipleship in the Church. The
Church of proclamation is always formed in the
image of St. Paul; the Church of jurisdiction and
authority always formed in the image of Peter;
the Church of contemplation formed in the
image of John; and the Church of discipleship
formed in the image of Mary, formed in the
image of a woman, formed in the image of the
first of disciples whose fiat, “Be it done unto me
according to your word,” is the condition for the
possibility of the Incarnation, of the Church, of
discipleship. The Church of Mary is in some
sense the first reality of the Church. The Church
of discipleship exists in a kind of theological pri-
ority. This is a very rich idea that, if pursued by
theologians, would help get us beyond some of
the quarrels ecclesiologically that have bedeviled
us for many years. The other dimension of the
Pope’s distinctive feminism is his reading of the
contemporary feminist movement, which we
tind in documents such as Mulieris Dignitatem in
terms of its teaching that men and women are
equal but distinct. Both men and women are
icons of God but they are distinctive icons of
God. Particularly within the bond of marriage,
they are joint icons of God. Now this strikes me
as a wonderful way to begin thinking again
about men and women, and women and men,
and men and women together and all of the
things that so roil that discussion in the Church
and in our society. I find that the atmosphere
today is much more open to this notion of equal-
ity and distinction than would have been imagi-
nable even 10 years ago.

Pope John Paul II's unfinished agenda also
involves issues on which history was simply not
ready to move in the direction the Pope was
proposing, at least not with the same sense of
urgency that he brought to the matter. Here I
would list one great example. This is a pontifi-
cate that has made an enormous investment in
ecumenism. I think the Pope really believed at



The Legacy of John Paul Ii

“John Paul Il's
theology of the
body is an
enormous resource
that has barely
begun to be
explored. One of
the great tasks
for catechesis is
bringing this
remarkable corpus
of thought to
young people and
into the homiletic
practice of the
Church.”

the beginning of the pontificate that it was pos-
sible by the turn of a new millennium to effect
ecclesial reconciliation between Rome and the
churches of the Christian east. That dream has,
of course, been unfulfilled. There has been no
sustained and significant answer from the ortho-
dox world to the Pope’s proposal in the 1995
encyclical Ut Unum Sint that the churches of the
East help him think through an exercise of the
Petrine ministry that could be of service to
them. We can see the beginnings of real recon-
ciliation between orthodox churches, Latin and
Catholic churches, and Greek Catholic churches
in Romania, for example. But the great goal is
not on the horizon and I think that raises a
question for the future.

A last category of John Paul IT’s unfinished
agenda touches on things that the Pope simply
did not address extensively and will have to be
addressed in the future. One of these has to do
with the ethics of international relations, or
ethics and world politics. There are a number of
open questions that this pontificate will leave
behind in that complex area of the Church’s
theological reflection. In 1992 the Pope went to
the UN Food and Agricultural Organization in
Rome and gave a major address in which he said
that in cases of impending or underway genocide
there was a “duty of humanitarian intervention,”
which one assumes means a duty of humanitari-
an intervention through the use of military
force. But he did not say on whom that duty
fell, why this duty existed, or how it was to be
met. Then there is the whole set of tangled
issues that were evident in the debate prior to
the war in Iraq involving the development of the
just war tradition to meet the new circumstances
of a post-cold war world. The development of
that tradition must be taken up again in the
next decades. There are too many new things out

there, the terrorist phenomenon, new technolo-
gies, nonstate threats to international order,
failed regimes, rogue regimes, all of this sort of
business that we’ve been wrestling with in this
country since 9/11 needs to be thought about in
a morally and sophisticated way in terms of
when is hard power required to deal with these
problems and when are softer forms of power
more morally appropriate.

And finally the question of structures of pas-
toral discipline in the Church is one that is
going to have to be addressed more in the
future. This Pope seems to have taken the view
that his primary task is to encourage and nurture
what is good and true and growing in the
Church and to leave what is off the reservation
to die eventually of its own implausibility. And
it is only when things have gotten completely
out of control, as they have in the case of five or
six theologians, that there has been a direct
intervention from the Holy See. And yet I think
we have seen in our own country over the past
35 years that a culture of dissent in the Church
can do enormous damage to what I would call
the ecology of the Church, to the environment of
the Church. So the question of how the struc-
tures of pastoral discipline in the Church, not
simply with respect to theology but with respect
to liturgy and the organization of pastoral life,
how are these structures going to be renewed
and revised in the future seems to me a large
one that the next pontificate is going to have to
take up.

I have been asked several hundred times by
journalists from Tierra del Fuego to the North
Pole and all the way around the other way how
I would sum up this man John Paul II. “Give it
to me in one sentence,” they always say. And
what I always say is, “This is the great Christian
witness of our time.” &&
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Logos

Exploring Logos
A Journal of Catholic Thought and Culture

Perspectives

EADERS OF PERSPECTIVES who find
Rthemselves engaged by Fr. Paul Murray’s
thoughts about poetry printed in this issue or
who enjoyed his Habiger lecture on that topic,
given at the University of St. Thomas in
October, may want to consult the deep reflec-
tions on the importance of poetry in times of
personal crisis provided by his article, “The
Fourth Friend: Poetry in a Time of Affliction,”
published in Logos: A Journal of Catholic
Thought and Culture 8:3 and available on the
Logos Web site.

Murray’s work has appeared frequently in
Logos: his other Habiger lecture, “The Task of
Happiness: A Reflection on Human Suffering
and Christian Joy” was published in Logos 4:4,
and the interview he conducted along with the
Center’s director, Don Briel, of Irish artist
Patrick Pye appeared in Logos 8:2. Finally, a
future issue of Logos will present an article by
Murray on French writer Charles Péguy. If you
haven’t yet had an opportunity to explore the
pages of Logos, this account will provide you
with a sampling of the riches to be found there.

These articles by Paul Murray indicate one
way Logos strives to explore fundamental issues
in the relationship between Christian faith and
culture, particularly as Christian faith is rooted
in and shaped by Catholicism. Logos publishes
articles that demonstrate how issues of contem-
porary concern can be illuminated by examining
the roots of such issues in the Catholic intellec-
tual and artistic traditions.

The Winter 2006 issue of Logos continues this
tradition of illumination most notably through
an article by Jézef M. Zycifski titled “Evolution
and Christian Thought in Dialog according to
the Teaching of John Paul II.” We offer readers
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of Perspectives a selection from that essay as
another indication of what is to be found within
the pages of this interdisciplinary quarterly jour-
nal of Catholic thought and culture published by
the St. Thomas Center for Catholic Studies.

“THOSE PEOPLE WHO REMAIN
convinced that a scientific description of the
work of creation must be closely tied to the
Biblical description and its chronology will be
convinced that one cannot reconcile with
Christianity any physical theories that speak
about states of the universe over the course of
twenty billion years. Seeing the necessity of a
choice between physics and such a deformed
Christianity, many people will choose physics.
Therefore, the antievolutionary interpretations of
religious fundamentalism strike an effective
blow against the confessors of Christianity, and
it is to them that they can do the greatest harm.
“It is possible to be a Christian and to keep
an open mind on the subject of Darwin’s theory,
just as we have no obligation to have any opin-
ion on the Axiom of Choice or the nonstandard
analysis of Abraham Robinson. The drama
comes only when, in the name of private fancy,
someone attempts to force on Christians a war
on the theory of evolution. The view presented
by John Paul IT in his important message
excludes such a view of ready conflicts and
develops elements of the Christian view of
nature presented by St. Augustine and by John
Henry Cardinal Newman. On the view proposed
by Cardinal Newman, in a time of heated con-
troversies about Darwinism, there is absolutely
no reason why divine creative action should be
linked to the doctrine of the fixity of species.
The field of action of divine power, which cre-
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ates and saves, is not a cosmic museum but a
universe in which the drama of human endeavors
is played out. Imposing on God our preferences
about the order of the world or the means of cre-
ation is an expression of anthropomorphism that
is difficult to reconcile with critical theological
reflection.

“Essential to the truth about the human
species, its dignity, and the purpose of life is not
so much the obscure prehistory of man as the
fact of the Incarnation of Christ, revealing the
infinite dimension of our existence, which is
endowed by God with the germ of immortality.
The moral principles revealed in the Sermon on
the Mount as well as the ultimate meaning of
the lonely suffering of Gethsemane and
Golgotha are truths much more important than

the questions, which attract the attention of the
critics of evolutionism. The human drama of sin
and grace, presented so expressively in the mys-
tery of the Crucifixion, concentrates our atten-
tion on those aspects of our life in relation to
which genealogical disputes about the nature of
our ancestors seem unimportant. A detailed
characterization of our nature is within the com-
petence of the natural sciences. A theologian can,
however, additionally draw attention to the rich-
ness of the connections that unite man to the
rest of nature. The affirmation of those connec-
tions can also be seen in Christ’s words about the
lilies of the field and the birds of the air, as well
as in Franciscan nature poetry.” ¢&

ﬁm/e a
that invigorates

the mind and spirit.

Logos: A Journal of Catholic Thought and Culture

We encourage friends and supporters of the Center for Catholic Studies to consider

giving Logos as a gift this Christmas, or to subscribe if you don’t already. You can save

$8 on each additional one-year subscription, and your support of the journal will also

help to enhance the international reputation of the Center.

Please visit us online at www.stthomas.edu/cathstudies/logos

or call (651) 962-5702.

Our Winter 2006
issue also features:

Paolo G. Carozza,
“The Universal
Common Good and
the Authority of
International Law"

Lawrence S.
Cunningham,
“Francis of Assisi as
a Catholic Saint"

Nathan Schlueter,
“The Virtue of 'Lying'":
Recovering the ‘Saving
Beauty' of Plato's
Poetic Vision”

Timothy F. Jackson,
“The Role of the
Holy Spirit in Gerard
Manley Hopkins's
Poetry”

J. Ranilo B. Hermida,
“Simone Weil: A
Sense of God"

David Salter,
“Anthony Van Dyck's
St. Sebastian:
Reimagining the
Death of a Martyr"”
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Events

Opening Mass Focuses on Our Response to Jesus

ROSIER IN HAND, Archbishop Harry
CFlynn led the Catholic Studies community
in a Mass on Sept. 23 marking the opening of a
new academic year. This annual Mass celebrates
the Catholic identity of St. Thomas as an arch-
diocesan institution. Under the murals and
stained glass of St. Thomas’ main chapel,
students, faculty, and staff gathered with the
Archbishop to focus on the spiritual mission of
our university body.

“Jesus asks us, “Who do yox say I am?’”” These
words resonated throughout the sanctuary dur-
ing the Archbishop’s homily as he reflected on
Luke’s account of Peter’s response to Christ’s
question, “But who do you say that I am?”
Peter’s answer is an emphatic: “The Christ!” As
members of a Catholic academic institution,
Christ is often “on our lips or in our minds or
we may study about Him,” Flynn stated, “But

who do we say he 7s?” We can know all “about”
Christ and His Church, but what matters is the are the Son of God!” If we do not make this
response to Him in our hearts: “Yes Lord, you response, our knowledge, however rational, lacks
wisdom and genuine love for God. The life of
Thomas Aquinas mirrors this fullness in the pur-
suit of truth, setting the saint apart from the
mere theologian.

It is in prayer, the Archbishop noted, that we
come to know Christ as the Son of God on a
personal level. It is there where we gather the
strength to serve others around us, spiritually
and physically. In this Year of the Eucharist,
Flynn praised the recent installment of round-
the-clock Eucharistic Adoration on campus. Its
effects, he stated, will permeate and bless the
entire community: “The university, the arch-
diocese and the Church.” ¢&
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Calendar

Upcoming Events

Undergraduate Student Retreats

Gainey Conference Center, Owatonna, Minnesota
March 10-12, 2006

Bernardi Campus, Rome

March 2006

Spring Habiger Lecture
“Why St. Augustine's Understanding of God Still Matters”

Father Robert Barron, author of And Now [ See: A Theology of
Transformation and professor of systematic theology at Mundelein
Seminary, near Chicago.

Monday, March 27, 2006

10th Anniversary Celebration

Join the Center for Catholic Studies in a reception to celebrate 10 years
and recognize our generous benefactors.

Friday, April 7, 2006

Terrence J. Murphy Institute Conference
“Public Policy, Prudential Judgment and the Catholic Social Tradition”
April 7-8, 2006

“The Ukraine After the Orange Revolution”
Conference hosted by Dr. Pavel Gavrilyuk
April 28-29, 2006

Spring Commencement
Open House for graduates and their families
Saturday, May 20, 2006
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